THE NAMAZ OF ’IlYD 

The first of the month of ShawwéAl is the first day of the 
*Iyd of Fitr and the tenth of Zilhijja is the first day of the Iyd 
of Qurban. On these two days it is wajib for men to perform 
two rak’ats of ’Iyd namaz at the time of ishraq, that is, after 
the time of kardhat!'] has passed following the sunrise. The 
conditions for the namaz of “Iyd are like the conditions for 
Friday prayer. But in the former, the khutba is sunnat and is 
said after the namaz. In the "Iyd of Fitr it is mustahab to eat 
something sweet [dates or candy], to make a ghusl, to use the 
miswak, to wear the newest clothes, to pay the fitra before the 
namaz, and to say the takbir softly on the way. 


In the ’Iyd of Qurban it is mustahab not to eat anything 
before the namaz, to eat the meat of Qurbdan first after the 
namaz, to say the takbir-i teshriq loudly, but softly by those 
who have an excuse, when going for the namaz. 


It is written in Halabi-yi kebir: “The namaz of ’Iyd consists of 
two rak’ats. It is performed in jama’at. It cannot be performed 
individually. In the first rak’at, after the Subhanaka the takbir-i 
zawaid is said three times; that is, the hands are lifted up to 
the ears three times; in the first and second times, they are let 
down hanging on both sides, and after the third time they are 
clasped under the navel. After the imam says the Fatiha and 
the additional stira aloud, they (the imam and the jama’at) bow 
for the ruké’. In the second rak’at the Fatiha and an additional 
stira are said first, then the hands are lifted up to the ears again, 
three times, and after each time they are let down hanging on 
both sides. In the fourth takbir you do not lift your hands up to 
your ears but instead bend for the ruki’. In the first and second 
rak’ats five and four takbirs are said respectively. And in order 
not to forget where you will put your hands after those nine 
takbirs, you memorize this procedure as follows: “Hang them 
twice and clasp them once. Hang them thrice and then bend.” It is 


[1] Period of time wherein it is not permissible to perform namaz. 
Times of karahat are explained in detail in the tenth chapter. 
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stated in Ma-la-budda"!: “A person who misses the jama’at does 
not make qada of ’Iyd prayer. If the entire jama’at have failed to 
perform a namaz of ’Iyd because of some excuse, the namaz of 
*Iyd of Fitr can be performed on the second, (and not on the 
third,) and the namaz of ’Iyd of Adhd can be performed on the 
third day as well (as on the second). 


‘Iyd means bayram. Those days are called ‘Iyd because every 
year Muslims’ sins are forgiven in the month of Ramadan and 
on the ’Arafa Day and their joy and felicity come back on 
those days. If the first day of ’Iyd is a Friday, both the namaz of 
*Iyd and the namaz of Friday will be performed according to the 
Hanafi Madhhab. They are performed at their appointed times. 
If there is a jandza on the morning of the ‘Iyd the nam4z of ’Iyd 
is performed first. The namaz of janaza is performed after that 
because the namaz of ‘Iyd is wajib for everybody. However, the 
namaz of janaza is to be performed before the khutba of the “Iyd. 


It is makrih for those who are not on the Arafat to assemble 
at some place and do as the hadjis do on the ’Arafa day. But 
it is permissible to assemble in order to listen to some Islamic 
preaching or for doing any other worship. [Please see the 
seventh chapter in the fifth fascicle of Endless Bliss.] 


According to the Imameyn, from morning prayer on the 
’Arafa day, that is, the day preceding the *Iyd of Qurban, until 
after late afternoon prayer on the fourth day, which amounts to 
twenty- three prayers of nam4z in all, it is wajib for everyone, 
men and women alike, for hadjis and for those who are not 
making the hajj, for those who are performing namaz in jama’at 
and for those who are performing it alone to say the Takbir-i 
teshriq (Allahu akbar, Allahu akbar. La ilaha illallah. Wallahu 
akbar. Allahu akbar wa lillahil-hamd) once immediately after 
making the salam in any namaz that is fard or when making 
qada of any fard namaz for the days of this *Iyd. This (takbir) is 
said after Friday prayer as well. It is mustahab to recite it after 
‘Iyd prayer. It is not said after the namaz of janaza. It is not 


[1] It was written by Thenaullah Dahlawi ‘rahmatullahi ta’ala ‘alaih’, 
(1143 [1730 A.D.] — 1255 [1810].) The book was reproduced by 
Hakikat Kitabevi in 1409 [1989 A.D.]. 
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necessary to say it after leaving the mosque or if you have talked 
(after the nam4az). If the imam forgets the takbir, the jama’at 
must not omit it. Men may say it loudly. The second, third and 
fourth days of the *Iyd of Qurban are called Ayyam-i teshriq. 


It is written in the book Nimet-i Islam: “It is sunnat to do 
the following things on the ’Iyd days: to get up early; to make 
a ghusl; to clean the teeth with miswak; to put on perfume; to 
wear new and clean clothes; to manifest that you are happy; 
to eat sweetmeat before the prayer of the ‘Iyd of Fitr; to eat 
dates; to eat an odd number of them; for one who performs 
the qurban, to eat first the meat of qurban; to perform morning 
prayer in the masjid of one’s quarter and to go a large mosque 
for the ’Iyd prayer; to wear a ring on that day; to go to the 
mosque early and to go on foot; to say the takbirs of "Iyd in 
whispers on the *Iyd of Fitr and audibly on the 


*Tyd of Adha; to take a differentroute on one’s way back [from 
the mosque]. This is because the places where one offers one’s 
ibadat and the routes that one takes when going for ’ibadat will 
stand as witnesses on the Day of Judgement; to welcome the 
Believers [Muslims] with a smiling face and by saying ‘Salamun 
’alaykum’; to give alms generously to the poor [and to give help 
to those who are working to disseminate true Islam]; to give the 
sadaqa-i fitr before the *Iyd prayer.” It is sunnat also to reconcile 
those who are cross with one another; to visit one’s relatives and 
brothers-in-Islam, and to give them presents. Finally, it is sunnat 
for men to visit graves. 


[It is stated as follows in hadith-i sherifs: “Man takes to 
those who do him favours,” and “Give presents to one another 
and you will love one another.”” The most valuable and the most 
useful present is a smiling face and honeyed words. You should 
always treat everybody with a smiling face and soft words, 
whether they are friends or enemies, Muslims or disbelievers, 
unless they are bid’at holders. You should not quarrel with 
anybody. Quarreling will destroy friendship. It will aggravate 
hostilities. You should not become angry with anybody. A 
hadith-i-sherif admonishes: ‘Do not become angry!” At times 
of fitna, mischief, when you see people worshipping a cow, feed 
straw to the cow lest you should anger them. 


-3- 


In the Hanbali Madhhab, it is permissible to make jem’ of 
evening and night prayers, (ic. to perform one immediately 
after the other,) at home for reasons such as cold weather, 
winter, mud, and storm, as well as the excuses stated towards 
the end of the ninth chapter, during a journey of 80 kilometres. 
The sunnats are not performed when making jem’. You make 
niyyat (intention) for jem’ when beginning the earlier one of the 
two salats. People with duties and jobs inconvenient for them 
to perform early and late afternoon and evening prayers within 
their prescribed periods should imitate the Hanbalf Madhhab 
and make jem’ of early and late afternoon prayers and evening 
and night prayers instead of resigning from office. If they resign 
from office, they willshare the responsibility for the persecutions 
and irreligious activities likely to be perpetrated by people who 
will fill the vacancies they have occasioned. In the Hanbali 
Madhhab, there are six fards (compulsory acts) for ablution: to 
wash the face together with inside of the mouth and the nostrils; 
to make niyyat (intention); to wash the arms; to make masah 
(rub the wet hands gently) on the entire head, on the ears, and 
on the piece of skin above them; [masah is not made on hanging 
parts of long hair. In the Maliki Madhhab, on the other hand, 
masah is compulsory on the hanging parts as well;] to wash the 
feet together with the ankle-bones on the sides; tertib, [ie. 
to observe the prescribed order;] muwalat [quickness]. (If the 
person imitating the Hanbalf Madhhab is a male Muslim,) his 
ablution will be broken if he feels lust in case he touches anyone 
of the opposite sex on the bare skin, or if he touches his male 
organ. When a woman touches him, however, his ablution will 
not be broken even ifhe feels lust. Anything emitted by the skin 
will break the ablution if it is in a big amount. Eating camel’s 
meat will break an ablution. Situations in which a person has 
an ’udhr are the same as those in the Hanaff Madhhab, (which 
are explained in the last six paragraphs of the third chapter.) 
In ghusl, (which is explained in the fourth chapter,) it is fard to 
wash inside the mouth and the nostrils and the hair, and for 
men to wash their plaited hair, (if they have plaited hair). It is 
sunnat (if ghusl is made for purification from janabat), and fard 
(if it is made for purification from the state of menstruation), 
for women to undo their plaited hair. It is fard to sit as long as 
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a (duration of time that would enable a person to say a certain 
prayer termed) tashahhud (during the sitting posture in namaz) 
and to make the salam by turning the head to both sides (at 
the end of namaz). (These are the essentials that people who 
imitate the Hanbalf Madhhab have to learn and observe.) 


PERFORMING THE QURBAN 

If a discreet, pubert, free male or female Muslim, settled in a 
village, in a desert or in a town, has the nisab amount of property or 
money in addition to what he or she needs, it becomes wajib for him 
or her to slaughter a certain animal with the intention of ’Iyd- al-ad’ha 
(the ‘Iyd of Qurban) within certain days. The need includes a house 
with household appliances and three sets of clothings. According to 
the Shaikhayn (Imam a’zam and Imam Aba Yisuf), a father has to 
perform the qurban on his rich child’s behalf (if he has a rich child), 
the expense being taken from the child’s property. The meat cannot 
be eaten by anyone but the child. The meat left over by the child is 
sold and the money is used to buy durable things, such as clothings 
for the child. But the fatwa agrees with Imam Muhammad’s itihad. 
Accordingly, it is not wajib for the father to perform the qurban on 
his child’s behalf, neither at his expense nor the child’s. We have 
explained the nisab for qurban in our discourse on the sadaqa fitr in the 
previous chapter. While explaining about the people (and institutions) 
that are to be paid zakat, Ibni ‘Abidin says that no matter how 
much produce a person gets from his field or year’s rental he gets 
for his field, house, shop, [workshop or lorry], according to Imam 
Muhammad, he is poor if it does not meet his yearly needs or if 
his monthly income does not meet his monthly needs and his debts 
to others. The fatwa agrees with this. However, according to the 
Shaikhayn, i.e. according to Imam a’zam and Imam Abt Yasuf, he 
is rich. For, the value of the field, which is his property, or of the 
fixture, meets his needs, and what is left is (at least) the amount of 
nisab. Setting aparta sum of eachrental he takes, he must save money 
and give the fitra and perform the qurban. That is, he must attain 
great thawab. If he does not give the fitra and does not perform the 
qurban, he is absolved from the sin according to Imam Muhammad. 
As is seen, both of the ijtihads are well put and are matters of 
compassion for Muslims. If a person in this situation does not give 
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the fitra or perform the qurban Imam Muhammad’s ijtihad will save 
him from torment. A person who can neither get any produce from 
his field nor rent it out,as well as a man or woman who has property 
more than necessary but does not have any money, follows Imam 
Muhammad’s ijtihad and does not give the fitra or perform the 
qurban. If he gives the fitra and performs the qurban, he attains the 
thawab for fitra and qurban according to the latter ijtihad. A person 
who performs an act of worship which is not wajib for him attains 
thawab for supererogatory (nafila) worship only. He cannot attain the 
thawab for a wajib. If he dispenses the meat to the poor, he attains 
thawab for alms, too. But the thawab for fitra and qurban, which are 
wajib, is much greater than that which is given for nafila and sunna. 
So is the case with every kind of worship. It is written in the books 
Mizan-i- kubra and Manahij that it is sunnat-i-muakkada according 
to the other three Madhhabs. Anyone who asserts that qurban is not 
Islamic will become a disbeliever. 


[It written in the books Hazanat-al-muftin, (by Husayn bin 
Muhammad,) and Eshbah: “If a person has houses and shops or 
a field and if the rentals he gets or the produce or rent of his field 
do not suffice to subsist his household, he is poor. It is permissible 
for him to accept zakat.” As is seen, the fatwa has been given in 
agreement with Imam Muhammad.] Ibni ’Abidin says: “A person 
who has a share in a joint-stock company and who cannot withdraw 
his money performs the qurban if he has money or property enough 
for him to perform it.” 


If a person who has diffculty living on the rent he gets has the 
amount of nisab, he should give the fitra and perform the qurban by 
saving money. Cooking and preserving all the meat he should save 
the money for buying meat for a few months and keep it for the 
next year’s fitra and qurban, and thus should not deprive himself of 
the thawab for fitra and qurban. He who performs the qurban saves 
himself from Hell. A hadith-i-sherif declares: “The worst of misers 
is the one who does not perform the qurban [though it is wajib 
for him to perform the qurban].” Rasdlullah ‘sall-Allahu ‘alaihi wa 
sallam’ would kill two animals to perform the qurban. One was for 
himself, and the other was for his Umma (Muslims). It is mustahab 
and produces plenty of thawab to perform the qurban by killing one 
animal on Rasilullah’s ‘sall- Allahu ‘alaihi wa sallam’ behalf, too. 
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QurbAan means to sacrifice a sheep, a goat, an ox (or cow), or a 
camel with the intention of performing the qurban on one of the 
first three days of the *Iyd of Qurban. Up to seven Muslims at the 
age of puberty may share a cow or a camel in their performance of 
the qurban, buying it collectively. The qurbans of vow and aqiqa 
may be joined to them. Although it is possible to later become a 
shareholder of the qurban which a rich person has already bought, 
it would be makrth. The share of any of the performers should not 
be less than one-seventh. It is not permissible for eight people to 
purchase seven cows or for two people to purchase two sheep as 
qurban shareholders. For, each person would then own a share in 
each qurban. To avoid interest earning, it is necessary to divide the 
meat by weighing it out in equal amounts. It is not permissible to 
divide the meat without weighing it even if the shareholders agree 
among themselves to waive their rights mutually. For waiving their 
rights mutually would mean giving presents. It is not permissible to 
make a gift of something which is sharable before the shares have 
been divided and distributed to the shareholders. If each of six of 
the shareholders is given a piece of the skin or a leg of the animal 
together with its meat, then it is permissible to share without 
weighing. It is written in the books Hindiyya and Majmua-i Zuhdiyya 
that the head is categorized as the skin of the animal. 


It is written in Hindiyya: “It is wajib, a vow, for a rich or poor 
person who says before the ’Iyd, ‘for the sake of Allah, let it be my 
vow to slaughter as a qurban a sheep or that particular sheep’ to 
slaughter one sheep during ‘Iyd-al-Adha (Iyd of qurban). If a 
person becomes rich during the days of ’Iyd, although he may have 
been poor when he made his vow before the days of ’Iyd, then it is 
wajib to perform another qurban for ’lyd. If the rich man made his 
vow during the days of ’Iyd and intended to perform it as an ’Iyd 
qurban at the time, then one sheep or goat killed as the Qurban 
would suffice. If the rich man made his vow before the *Iyd, then 
he certainly should perform two qurbans. The poor kills only one 
in either case. They cannot sell the vowed qurbans. The sheep bought 
and slaughtered during the ‘Iyd by a musafir or a poor person who 
has not made an intention or a vow to perform the qurban, 
becomes nafila (supererogatory) worship. It is wajib to killthe animal 
of qurban which a rich person bought and intended to perform asa 
thanksgiving for the blessings of life instead of intending to kill it as 
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the ’Iyd qurban at the time of purchase.” See the following chapter 
for further details. 


The following is an expatiation on the qurban which is wajib 
for a rich person to perform. The qurban is not performed by 
giving the animals alive as alms to the poor or to pious or charitable 
institutions. It is wajib to kill them (by jugulating them in a manner 
dictated by Islam). It is written in Jawhara: “The thawab that will 
be given for the money spent on the qurban is very much more 
than the thawab for a hundred times more [that is, a large amount 
of] money given as alms.” It is permissible to appoint someone to 
act as one’s wakil (deputy) to (either) buy the animal for qurban, 
butcher it and dispense the meat to the poor (or) get these done by 
someone else, and to give the money to buy the animal or the animal 
alive to the deputy. But it is mustahab to be present as the animal 
is being butchered. It is haram to kill cocks, hens or wild animals 
such as deer in the name of qurban; it means to imitate magians, 1.e. 
fire-worshippers. 


It is not wajib for a person who knows he will be poor or safari 
(travelling) on the third day of the *Iyd to perform the qurban 
on the first day. For a person who knows he will be rich on the 
third day it becomes wajib to perform it at dawn on the tenth day 
of (the month of) Dhu’l-hijja, which is the first day of the ‘Iyd. 
It is not determined according to one’s being rich or poor or muqim 
(settled) or safari (on a long-distance journey) on the first day of 
the ‘Iyd. Performing the qurban is not wajib for hadjis (Muslim 
pilgrims) who have journeyed to Mekka from other places. For, 
they are safari.!'! 


For those who perform the qurban in cities it becomes wajib 
after the ’Iyd prayer. It is not permissible for them to perform the 
qurban before the prayer. They may perform it any time before 
the sunset of the third day. In villages it can also be performed 
after fajr (dawn) and before the *Iyd prayer. For those who are in 
Mekka or Mina on the first day of the ‘Iyd it is not wajib to perform 
the *Iyd prayer. 


It is explained at the end of the twenty-first chapter of the 
fourth fascicle of Endless Bliss that it is sunna to clip one’s hair, 


[1] See the fifteenth chapter of the fourth fascicle of Endless Bliss. 
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beard and moustache and to trim one’s nails and to shave one’s 
armpits and pubes every week. It is written at the end of the chapter 
about the “Iyd prayer in Ibni ’Abidin ‘rahmatullahi ’alaih’: “These 
acts of sunna should not be delayed during the first ten days of the 
month of Dhu’!-hijja. The hadith-i-sherif that states, 


‘The person who is to perform the qurban must not clip his hair 
or trim his nails when the month of Dhu’lhijja begins!’ is not a 
command. It indicates that it is mustahab to delay these acts until 
after performing the qurban. But it is sinful to delay them longer, 
especially if one has not done them for forty days.” 


As is seen, for a person who intends to perform the qurban it is 
mustahab not to cut his hair, beard, moustache or nails from the 
first day of the month of Dhu’lhijja till after performing the qurban. 
But it is not wajib. It will not be sinful for him to do these acts, nor 
will it decrease the thawab for qurban. If a person shaves because of 
a good excuse, his growing the beard on those days will cause fitna, 
which in turn is by no means permissible. 


It is not permissible to give away the living animal of qurban or 
its value in money as alms. If one gives it as alms, one will have to 
butcher a second one until the evening of the third day. A person 
who has not performed the qurban of ’Iyd or the vowed qurban by 
the evening of the third day should give the living animal or its value 
[in silver or gold] to the poor if he has bought the qurban animal. If 
he performs it after the ‘Iyd, he cannot eat from the meat; he gives 
it all to the poor. If the value of all the meat obtained from the animal 
is less than its value alive, he also gives the difference as alms. If he 
has not bought it he gives the value of a medium animal of qurban as 
alms to the poor. Thus he escapes punishment, although he does 
not attain the thawab for performing the qurban. 


If the animal was imperfect before the purchase or if later it has 
been flawed with some imperfection disqualifying it from being a 
qurban though it was suitable for being killed as a qurban during 
the purchase, the rich person buys another and butchers it (as the 
qurban). If the (animal bought for the) vowed qurban is imperfect 
both the rich person and the poor person butcher it. If the animal 
for the vowed qurban dies (before being butchered) they do not 
have to buy another one. It is not permissible to utilize the wool 
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and the milk of an animal for qurban before it is butchered. Nor is it 
halal to slaughter it and eat its meat or let rich people eat it before its 
prescribed time. These things can be given to the poor. Therefore, 
the qurban cannot be performed on the ’Arafal!! day. It is not 
halal for one to eat its meat or to let rich people eat it. After a day 
has been judged to be the ’Iyd day by testimony of witnesses and 
as prescribed by the Shari’a and the ‘Iyd prayer and the qurban have 
been performed; if it is found out that it was the’ Arafa day, the 
prayer and the qurban will be accepted. At places where Ramadan 
and the month containing the days of "Iyd cannot be discovered 
by testimony of witnesses as prescribed by the Shari’a, the first day 
of the month of Dhu’lhijja and hence the tenth day, that is, the first 
day of the *Iyd of qurban are calculated by using the Is»>k method, 
which is explained in the eleventh chapter. The first day of the ‘Iyd 
is the day determined by this calculation. Or it is the next day. It 
cannot be the previous day. For, the new moon cannot be seen before it 
appears in the sky. Being prudent, one should perform the qurban 
on the second day of the ‘Iyd found by calculation. However, the 
qurban whose thawab will be presented as a gift to the dead should 
be performed on the day calculated to be the first day. For, this 
qurban can be performed on the ‘Arafa day, too. A Muslim who has 
not performed the qurban should give instructions in his last will 
before dying to his inheritors that the qurban be performed on his 
behalf out of the property he is leaving behind. The willed qurban 
is performed on (one of) the *Iyd days. The person who performs 
it cannot eat from the meat even ifhe is poor. He has to give all the 
meat to the poor. If a person died before having given instructions 
in his last will, his inheritors or others may butcher an animal of 
qurban out of their property any time and present the thawab to 
him. The thawab will belong to the person who performs the qurban. 
It can also be presented to the dead person. The person who 
performs this qurban can eat from the meat, too. 


If two persons’ animals for qurban are confused with each other, 
the animal killed by each person thinking that it belongs to him 
becomes his qurban. If a person usurps or steals someone else’s 
sheep, it is permissible for him to butcher it as a qurban or to sell 
it, if he pays the value that the animal had as it was alive, even 


[1] Day previous to the first day of "Iyd of Qurban; ninth day of Dhu’lhijja. 
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afterwards. For, when its value is paid, the usurped animal will be 
his own property. In this case it is also necessary for him to make 
tawba (penance) for his sin of extortion. 


An animal with one blind eye or with one lame leg so that 
it cannot walk or which has lost a major part of its eye, ear, tail 
or one of its front or hind legs or which is very feeble, cannot be 
the qurban. It is permissible to make the qurban from an animal 
which has broken horns or has no horns at all or which is scabby or 
castrated. A female animal as well as a male one can be killed as 
the qurban. If it is a sheep, it produces more thawab when it is male 
and is more white in colour than black, but with goats female ones 
bring more thawab. Killing a sheep causes more thawab than killing 
an ox when they are equal in value. A sheep or a goat has to be over 
one year of age, an ox has to be over two, and a camel over five. 
It is permissible if a six-month-old home-bred sheep is big enough 
and fat enough. If the young that comes out of an animal sacrificed is 
alive, it must be butchered if you are to eat it. It is not permissible 
to eat it if it is dead. 


It is makraih to drag an animal to the place of slaughter, to 
sharpen the knives after getting the animal to the ground, or to kill 
one animal under the eyes of another. 


First a knee-deep hole is dug. The sacrificial animal is blindfolded 
with a piece of cloth. It is made to lie on its left side with its face 
and throat towards the qibla. Its throat is brought near the hole. The 
ankles of its front legs are fastened together with one of its hind legs. 
The tekbir of ’Iyd is said three times. Next the following words are 
said: “Bismillahi Allahu akbar.” Then, if the animal is not a camel, 
its throat is cut at any place. While saying “Bismillahi,” the “h” 
must be articulated with due stress and aspiration. In this case it is 
not necessary to bear in mind that it is Allah’s Name. If one does 
not pronounce the “h” clearly enough, one has to bear in mind 
that one is saying Allah’s Name. If one does not do this either, the 
animal becomes as unclean as a carrion. It is not halal to eat it. For 
this reason, we should not say, “Allah ta’ala,” but should accustom 
ourselves to articulating the “th” always clearly by saying, “Allahu 
ta’ala.” The animal’s throat contains the oesophagus, called mert, 
the windpipe, called hulqim, and the jugular veins, called awdaj, on 
both sides. Three of these four pipes must be cut at the same time. It 
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is sunna for the person who jugulates the animal to face the qibla. It 
is makrth to cut the whole neck before the animal begins to lose its 
living temperature, ¢.i,, before its struggle is over. It is haram to cut 
the back of the neck only. Also, it is makrth to cut off the animal’s 
head or to begin skinning it before its struggle is completely over and 
it is dead. It is mustahab to do the jugulating yourself if you know 
how to do it. A womanas well is permitted to do it. If one does not 
know how to jugulate the animal, it is mustahab to have it jugulated 
by one’s deputy, also to be present at the place during the act, and 
to say the hundred and sixty-second ayat, (Inna salati), of An’4m 
stra up to the part that reads, “la sharika leh.” 


It is stated as follows in the chapter headlined (Zebaih) in the 
book Hindiyya: “An animal which a Muslim or an Ahl-i-kitab (a 
Jew or a Christian), a harbi one or a dhimmi one, has slaughtered 
by mentioning the Name or an Attribute of Allahu ta’ala in any 
language, is edible. [Muslims living in the dar-ul-harb should look 
for a Muslim Butcher’s, and buy the meat sold there with the optimistic 
opinion that the meat belongs to an animal butchered by a Muslim. It 
is halal to eat edible meat such as beef, mutton and chicken only if 
the animal they are from have been killed in a manner taught by Islam. 
In other words, it must have been butchered by a Muslim or by an 
ahl-i-kitab and by saying the Name of Allah before the jugulation. An 
animal butchered in a manner incompatible with Islam’s teaching 
becomes a lesh (carrion), and its flesh becomes haram to eat and to 
sell. People who butcher (edible) animals and who sell meat should 
know this very well. When buying meat it is not necessary to inquire 
about how the animal was butchered. For, a Muslim should have 
husn-i- zan (a good opinion) about other Muslims.] An animal killed 
by a polytheist or an apostate (murtadd) should not be eaten. If 
the person concerned mentions the name of Jesus or says, ‘one of 
the three gods’ as he slaughters the animal, the meat should not be 
eaten. If he holds that belief but does not express it (as he slaughters 
the animal), the meat becomes halal to eat. It is the expression made 
during the slaughtering which is important. If a person makes such a 
(polytheistic) expression in the name of a prayer or thanksgiving or 
if he intends to worship someone other than Allah, e.g. if he says, 
‘for the sake of Allah and Muhammad,’ what he slaughters cannot 
be eaten.” A disbeliever who believes in a (past) prophet and in his 
Holy Book, which was interpolated afterwards, is considered (to be 
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one of) the Ahl-i-kitab (people of the book), even if he says that his 
prophet is a god or ’son of god’ or entreats idols. For, words such 
as ‘god’, ‘idol’, ‘lord’, ‘father’ are used also in meanings such as 
‘helper’, one who causes creation,’ ‘one who is loved very much.’ If a 
person mentions sa (Jesus) ‘alaihis-salam’ with these names in these 
meanings, he does not become a polytheist. In this case, his calling 
him ‘one of the three gods’ or ‘god’ is metaphorical, not literal. 
If he believes that isa ‘alaihis-salam’ has the attribute of Uluhiyyat 
(deity), if he says, for instance, that ‘Jesus Christ creates whatever he 
likes,’ he becomes a mushrik (polytheist). Some of today’s Misawis 
(Jews), isawis, Nasranis and Christians are among the Ahl-i-kitab. 
Because they love {sa ‘alaihis-salam’ very much, they entreat idols 
and icons so that they intercede for the creation of their wishes. 
Although it is permissible to eat the animal slaughtered by a 
Christian who calls 


{sa ‘alaihis-salam’ ‘god’, you should not have such people slaughter 
your animals or eat the animals slaughtered by them unless there 
is a strong necessity to do so. Animals slaughtered by disbelievers 
without a holy book, e.g. by the Nusayris living in Syria or by Druzis, 
cannot be eaten. It is not necessary to inquire and find out what kind 
of a person slaughtered the animal. If the Basmala is omitted on 
purpose, the meat becomes haraém in the Hanafi Madhhab, yet halal 
in the Shafi’? Madhhab. 


It is written in Jawhara: “When Rasidlullah ‘sall-Allahu ‘alaihi 
wa sallam’ went on hajj he took a hundred camels for qurban. He 
himself butchered sixty-three of them and then gave the knife to 
Hadrat Ali, who butchered the rest.” 


The person who performs the qurban can eat the meat himself or he 
can give it to anyone whether rich or poor or a dhimmi. It is mustahab 
to keep one-third of the meat for the household, to give one-third to the 
neighbors and one-third to the poor. One may give all the meat to the 
poor or keep all of it for one’s household as well. That it is permissible 
to give the meat to dhimmi disbelievers as well is written in Hindiyya 
and Behjet-al-fatawa. The skin is given to a poor person who performs 
his duty of namaz. It is not given to people not known well enough. Or 
it is used at home. Or it is given in return for something of permanent 
use. It is not given for something consumable or money. If the skin or 
meat is sold, the money is given (to the poor) as alms. The person 
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who butchers the animal cannot be given its skin or some of its meat 
in return for his labour. It is haram to eat seven parts of the qurban or 
any other (edible) animal: fluid blood, genital organ, tecticles, glands, 
gall-bladder, the female animal’s vagina, and urinary bladder. 


It is_ written in Hindiyya: “There are two sorts of dhekat-1- 
shar’?:"JL"/ optional and indispensable. Optional dhekat is the nahr 
ofthe camel, (which means to kill it by stabbing it in the pit of the 
throat), and the zebh of other domestic animals, (which means to 
jugulate them). Indispensable dhekat is the jerh of game animals, 
that is, to kill them by wounding them on any part of their body. It is 
necessary to utter the name of Allahu ta’ala while performing zebh, or 
throwing the arrow or firing the bullet or sending off the greyhound 
upon the game. It is permissible to utter it in another language even 
if one knows Arabic. An animal cannot be jugulated with the same 
takbir that has been uttered for another animal. An animal killed by 
dhekat-i-shar’i is Islamically clean. If it is an edible animal which is 
halal to eat, it can be eaten. Otherwise it cannot be eaten. But it can 
be utilized in some other way.” 


If a person makes a qurban of his own sheep on someone else’s 
behalf, it is not acceptable, even if the latter has ordered him. For, an 
animal can be killed as the qurban for someone else only if it is that 
person’s personal property. It would be acceptable if the former person 
gave the sheep as a present to the latter person, or to the latter’s deputy, 
and the latter person, or his deputy, took possession of the sheep and 
then gave the sheep back to the former, appointing him his deputy to 
butcher the sheep on his behalf. It is permissible to kill someone else’s 
animal as his qurban on his behalf without his knowledge. If one kills 
someone else’s animal as one’s own qurban without his permission, it 
will be acceptable if one pays its value afterwards. If the owner refuses 
the value and takes the jugulated animal instead, the qurban will have 
been performed for the owner. It is never permissible to perform the 
qurban from an animal which one is keeping as an amanat (entrusted for 
safe-keeping), ’ariyat (for temporary use), or hire.” If a bullet hits the 
game and kills it or the game is killed with a stone or club, it cannot 
be eaten. For, it is necessary for the the animal to bleed. 


When buying (an animal for) qurban one should make one’s niyyat 


[1] Islamic Purification of a beast for food by slaughtering it in the 
prescribed manner. 
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as follows: “I intend to buy (an animal for) qurban which is wajib 
to sacrifice on the ’Iyd day.” One does not have to make the niyyat 
again while jugulating the animal. Nor does one have to kill the 
animal which one has bought with that intention. But the value of 
the animal one is going to kill instead of that animal should not be 
less. One might as well not make the niyyat at all while buying the 
animal. But then it will be necessary to make the niyyat while killing 
the animal, or when appointing someone one’s deputy. A person 
who wishes to donate his or her qurban to a charitable society 
should hand the animal or the money for its purchase to the person 
appointed by the society and say, “I appoint you as my deputy to 
butcher my ’Iyd (or nazr) qurban or have it butchered by someone 
else you may appoint, and to give its meat and skin to anyone you 
consider proper.” The person in charge (deputy), attaches a number 
plate to the qurban which is delivered or bought. He keeps a record 
of both the name of the owner of the qurban and the number of 
the qurban in a note-book. He appoints the butchers as agents by 
announcing the names of the owners while the qurbans are being 
jugulated. He gives the meat to whomever he wishes and the skin is 
given to a poor person in charge. That poor person, before the value 
of the skins he is given reaches the level of nisab, gives as a gift all he 
has to whomever he wishes. And that person sells them, and gives the 
money thus obtained to whomever he wants. It is permissible for a 
poor person to sell or give as a gift the skins that are given to him. 


If one kills several sheep, all of them become qurban. Or, 
according to more dependable information, the best one becomes 
qurban and the others become supererogatory. 


If a poor person with property below the amount of nisab of 
qurban intends to kill an animal which is his own property as the 
qurban, or if he buys an animal during the ‘Iyd of Qurban but 
without the intention of qurban and thereafter intends to kill it as 
the qurban, or if he buys it with the intention of qurban but before 
the *Iyd of Qurban, it is not wajib for him to kill it. If he kills it, 
it becomes supererogatory; he can eat its meat, and the meat he 
gives to the poor becomes alms. If a poor person buys an animal 
with the intention of qurban and within the first three days of the 
’Iyd; according to this scholarly report, the animal becomes a votive 
offering (a vow), and it becomes wajib for him to jugulate it within 
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the first three days of the ’Iyd. According to another report, it does 
not become a vow; it becomes supererogatory. Whether rich or 
poor, a person who has performed the qurban of votive offering 
cannot eat from the meat, nor can people who are not eligible to 
receive zakat, nor can he let the rich eat from the meat. If he does 
not kill the animal within these three days, he gives away the living 
animal or its equivalent as alms after the ’Iyd. It is permissible also 
to kill the animal and give the meat as alms, but in case the value 
of the entire meat is less than the value of the living animal, then the 
difference should be given as alms. 


PERFORMING THE AQiQA — Aqiga means to jugulate an 
animal with the intention of thanking Allahu ta’ala for the blessing 
of child. When the child is seven days old it is mustahab to name it, 
to shave its head, to give as alms the hair’s weight in gold or silver 
(only silver if it is a girl), and to kill two animals of an aqiqa for a 
boy and one for a girl. It is mustahab in Hanafi Madhhab. The animal 
for aqiga should be the same as the animal for qurban. It can be killed 
later as well. [It can be killed any time. It can be killed during the ’Iyd 
of qurban as well. It is written in Shir’a!! that after his prophethood, 
Rasdlullah ‘sall-Allahu ‘alaihi wa sallam’ performed aqiga for himself. 
A baby born dead is not named, nor is the aqiqa performed for him.] 
The meat can be eaten by the person who has performed the aqiqa and 
can be given cooked or uncooked to anyone rich or poor. Performing an 
aqiga is sunnat-i- muakkada in the Madhhabs of Shafi’i and Maliki. In 
the Madhhabs of Shafi’i and Hanbali, the bones are not thrown away or 
broken. They are separated from one another by the joints and then put 
together. Then they are wrapped up in clean, white cloth, and buried. 
The bones can be broken in the Madhhabs of Hanafi and Maliki. The 
aqiga protects children against calamities and illnesses. It increases the 
children’s intercession for their parents. It is written as follows in the 
first volume of Mawahib-i-leduniyya: “Ibrahim was born in the eighth 
year of the Hegira, and on the seventh day Rastlullah had Ibrahim’s 
hair cut, gave as alms the hair’s weight in silver, and killed two rams as 
aqiqa. Then he buried the hair.” 


[1] Shir’a-t-ul-islam, written by Muhammad bin Abd Bakr ‘rahmat- 
ullahi ta’Ala ’alaih’, (d. 573 [1178 A.D.].) 
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People who love Thee, 

Look at none else, they say; 
Those who yearn for Thee, 
Heed neither world, they say. 


People in love with Thee, 

And whose knowledge attains to Thee, 
And whose eyes can behold Thee, 
Never have bad luck, they say. 


A loving soul never dies, they say; 
Nor will his flesh rot, they say; 

Once a person has lost himself in love, 
He will never get lost, they say. 


People who bow before commands from Thee, 
And who thereby finally attain to Thee, 

Will like nightingales make melody, 

None’ll know their tongue, they say. 


People who in Thine love come together, 
And who for Thine sake love one another, 
Will attain such degree of solidarity, 

That death to them is no threat, they say. 


If you have wisdom, o my sibling, 
Let love of Haqq be all your calling; 
One who has not tasted this loving, 
Lacks a pure heart, they say. 
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EXALTED SONS of IMAM-I-RABBANI 
‘qaddas-Allahu ta’ala erwahahum’ 


Imam-i-Rabbanf has eight sons and two daughters: 

Muhammad Sadiq ‘quddisa sirruh’ is the Imam’s ‘quddisa 
sirruh’ eldest son. He was born in the hijri year 1000. He was only 
eight years old when Im4am-i-Rabbani attained Khwaja Baki- 
billah’s sohbat. He took him along. So he was blessed with hadrat 
Khwaja Baki-billah’s looks at that very young age. With the 
barakat of his tawajjuh he attained h4ls, raptures and unbelievable 
valuables. He was flooded with kashfs, zawks, ecstacies and 
immersion into haloes, so much so that his blessed father (Im4m- 
i-RabbAnf) told his disciples to “Buy Muhammad Sadiq some food 
from the market place [because food from a market place would 
be somewhat doubtful]. This will deplete the inundation of hals to 
some extent!” 

He acquired most of the teachings pertaining to mental 
(scientific) and traditional (religious) knowledge in the presence of 
his father. By the time he was eighteen years old he had completed 
his education in zahiri knowledge and taken up teaching in due 
diligence and perseverance. 

His father ‘quddisa sirruh’, in a letter he sent to him, wrote as 
follows: “It has been inferred from your letter that you have an 
affinity with the Wildyat-i-khassa-i-Muhammadiyya ‘sall-Allahu 
alaihi wa sallam’. I thank Allahu ta’ala for this. For I have been 
desiring for some time that you attain this great blessing. One day, 
I made tawajjuh towards you so that you should reach this fortune. 
I happened to find you in the Wilayat-i-Misawiyya. So you were 
made to progress in that path and were transferred into Wilayat-i- 
Muhammadiyya. I pay my hamd to Allahu ta’ala for this.” 

His blessed father said about this son of his, “My esteemed son 
Muhammad Sadiq ‘rahmatullahi aleyh’ has become an abstract of 
the ma’rifats which this faqir (Im4m-i-RabbAani) possesses. He has 
passed beyond the grades of Jazba and Sulik. My son is among 
those who are privy to my subtle, occult and secret ma’rifats. He 
has been protected against erring.” 
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When he was twenty-four years old, bubonic plague broke 
out and spread in the place he lived, killing many people. His 
blessed father made tawajjuh for the elimination of the nuisance. 
However, it was understood that the plague would not go back 
without receiving the high premium it had come there for. So 
this son of Im4m-i-Rabbani’s bowed to his destiny and sacrificed 
himself for Allah’s born slaves. He passed away on the ninth day 
of Rab?’ulawwal in 1025 [A.D. 1615]. Some time later the plague 
lost its grip. One of our superiors had a dream wherein a voice 
said, “If a person suffering from bubonic plague writes the name 
Muhammad Sadiq on a piece of paper, melts it or only dips it in 
water and drinks the water, he will get rid of the plague.” The 
news spread in the city. People suffering from plague did so and 
recovered. In fact, even a bit of soil from his grave would be 
enough as a cure against the epidemic. Imam-i-Rabbanf was very 
deeply grieved at the death of this son of his. He says in one of 
his letters, “The death of my late son was a great catastrophe. He 
was one of the dyats of Allahu ta’ala, a sign from him. He was 
one of the Rahmats (acts of compassion) coming down from the 
Rabb of ’alams (worlds). Very few people have obtained equal 
amount of zahirf and batini knowledge he acquired within these 
twenty-four years.” He was in a continuous state of hudi’ and 
khusht’ and always considered himself humble and imperfect. 
He would supplicate Allahu ta’4la bemoaningly. He stated, 
“Each Wali has asked for something from Allahu ta’ala. What I 
have asked for is tazarru’ and iltij4 (supplication and taking 
refuge).” 

Khwaja Muhammad Sa’id ‘quddisa sirruh’ was born in the hijri 
year 1005. He passed away on the twenty-seventh of the month of 
Jamaz-al-akhir in 1070 [A.D. 1659]. He was very small in the time 
of Khwaja Muhammad Baki billah ‘quddisa sirruh’. Therefore, it 
may seem that he did not attain the blessing of the Khwaja’s 
khuzir. However, the Khwéja (Bak? billah) said, “Muhammad 
Sa’id is such a person that he received nisbat from me in my 
absence.” He attained zahirf and batini perfection in the presence 
of his father. He was seventeen years old when he perfected 
himself in mental and traditional knowledge. Like his noble father, 
he was perfect in observing the religious rules, graced with taqwa, 
immaculate in adapting himself to the Sunnat, and determined in 
acting upon the ’azimat. He was soft-spoken and modest. He did 
not attach any importance to worldliness. He was a documentary 
source and occupied a very high rank in the knowledge of Hadith. 
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And in the knowledge of Fiqh he was the very authenticity itself. 
Whenever Im4m-i-Rabbani meant to inquire into a matter 
pertaining to the knowledge of Fiqh, he would commune with this 
son of his. He admired his true and sound answers and uttered 
benedictions over him. He reached all the ranks of keméal 
(perfection) and tekmil (perfecting) in the elevated presence of his 
father. He was given ijazat and commanded to guide the disciples. 
He was prudent and far-sighted not only in matters pertaining to 
the Hereafter, but also in worldly affairs. In fact, Imaém-i-Rabbanf 
‘quddisa sirruh’ would consult with him in many questions. He was 
his magnificent father’s companion in batini knowledge 
(knowledge pertaining to heart and soul). Very few people were 
informed with the mysteries imparted to him. People physically 
afflicted would seek remedy in him, and people with unhealthy 
hearts would attain presence of soul and tranquility in his tasarruf 
(power of disposal). This state of his was fully concordant with the 
following statement made by Baha-ud-din-i-Bukhari ‘quddisa 
sirruh’, who was one of the (spiritual) inheritors of our master the 
Prophet ‘alaihis-salam’: “We have attained a grace, a blessing from 
Allahu ta’ala.” 

Imam-i-Rabbanf ‘qaddas-Allahu ta’ala sirrah-ul’aziz’ stated: 
“Muhammad Sa’fd is one of the "Ulama-i-rasikhin. Muhammad 
Sa’id is one of the Sabiqiin. Muhammad Sa’fd is a Halfl of Allahu 
ta’ala. The rank of Hullat was transferred from me to him. 
Muhammad Sa’fd is a treasure of Allahu ta’ala’s compassion. On 
the Judgement Day he will be granted the privilege of dealing out 
shares from the treasury of compassion. He has a great share from 
the rank of Shafa’at (intercession). Muhammad Sa’id passed 
beyond the circle of nafy (negation) like Ibrahim ‘alaihis-salam’. 
Now he is with me in ithbat (proving true). One day I saw 
Muhammad Sa’id running fast along the Sirat Bridge in order to 
enter Paradise.” 

His statement, “My nisbat is like the Mujaddid’s nisbat,” would 
suffice to express his greatness. He has a book of one volume titled 
Mektibat. This book is a collection of the subtle and occult pieces 
of knowledge poured into his blessed heart. 

There was a woman who could not have a child because of old 
age. She came to him and said, “Please pray to Allahu ta’ala to 
give me a child. Your prayer will be accepted.” He made tawajjuh 
and then said, “Allahu ta’ala is going to give you a male child.” 
Indeed, she did have a male child some time later. 

Someone had a son who was about to die. Bewailing in tears, 
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he entered his presence and begged: “Hadrat fs ‘alaihis-salam’ 
resuscitated dead people. You are Prophets’ inheritors. Please do 
make tawajjuh so that my son should recover from this plight.” 
The answer was a pregnant silence. A while later hadrat 
Muhammad Sa’fd said, “Your son’s soul left his body; yet it has 
come back; he is alive and in good health now.” When the man was 
back in his home, he found his son full of life and health. 

Khwaja Muhammad Ma’thim ‘quddisa sirruh’ is well known as 
the Imam-i-Ma’thim, the ’Urwa-t-ul-wusqda, renovator of the 
Religion. He is the Imam’s third son. He was born in 1009 and 
passed away on the ninth of the month of Rebi-ul-awwal in 1079 
[A.D. 1668]. Imam-i-Rabbanf ‘rahmatullahi ta’ala aleyh’ stated, 
“Muhammad Ma’thiim’s birth brought about plenty of barakat. It 
was in the same year when he was born that I attained the blessing 
of kissing my exalted teacher’s threshold, whereupon all this riches 
of knowledge and ma’rifat was unleashed.” 

He was only three years old when he began to utter words of 
Tawhid such as, “I am the earth,” “I am the sky” “I am this,” “Iam 
that,” “That wall is the Haqq,” “That tree is the Haqq.” He 
memorized the whole Qur’an al-kerim in three months. And he 
was sixteen years old when he completed his education in the 
mental and traditional branches of knowledge and began to teach 
his disciples. During his education he acquired the method of dhikr 
and muraqaba from his noble father. Then he attained all sorts of 
blessings that could, or, rather, could not be imagined. Imam-i- 
Rabbani said about him, “This son of mine has idiosyncratic 
propensity towards the Wilayat-i-Muhammadiyya ‘alaihis-salam’. 
He is Muhammad-ul-mashrab and is one of the Mahbibs. The 
case of my son Ma’thiim’s obtaining our nisbat is identical with 
that of the author of the book Sherh-i-Wikaya, who memorized all 
the books written by his grandfather.” I am afraid that, if his speed 
during the stages of Sayr and Suldk and in transcending the grades 
on his way and the ranks he attained were described, those who 
consider themselves close would flee to a distance; those who think 
they have arrived at their goal would run in the course of 
separation. When he attained hAls, high ranks, peerless values and 
perfections, his blessed father gave him mutlaq ijazat (full 
authorization). So this son fell behind his noble father and 
followed him step by step in the knowledge of zahir and batin. His 
Kashf was precisely correct and powerful; he would say what 
grades of Wildyat his disciples living in far-away countries had 
reached and what their mashrabs (dispositions, natures) were. 
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One day, as he was in the presence of his blessed father, he 
said, “I see myself as a nar illuminating the world.” Imam-i- 
Rabbani ‘qaddas-Allahu ta’ala sirrah-ul-’aziz’ said, “O my son! 
You will become the Qutb of your time. Do not forget this word 
of mine!” Afterwards, some time towards the death of his exalted 
father, the rank of Qayyiim was taken back from his father and 
given to him. Thus he became the Qayyim-i-zaman and the Qutb- 
i-devran. Im4m-i-RabbAnf said to this son of his: “My attachment 
to this world was due to my duty as the Qayyfiim. Now you have 
been given this duty. All of the whole world has turned their faces 
in full enthusiasm towards you. The time of my transition to the 
Hereafter is close by.” At some other time he said, “A share from 
nobility is seen in you. As the dough of our master the Prophet 
‘sall-Allahu alaihi wa sallam’ was being kneaded, they added a 
remaining piece into the leaven of your dough of creation.” At 
another occasion he said, “This son of mine is one of the 
Sabiqtin.” 

In short, his blessed body was, like his father, one of the ayats, 
signs of Allahu ta’ala. The world, which had been dark for some 
time, was illuminated with their barakat. 

His letters, which were elucidations of abstruse mystic 
knowledge and ma’rifats, were compiled in three books. He 
explained those parts of his exalted father’s letters that were too 
difficult to understand, in its original language, Persian. Thus no 
secret was left unexplained. His Mektiibat (Letters) was written 
again in 1340 [A.D. 1922] and was printed in a splendid form in 
Pakistan in 1395 [A.D. 1985]. 

His keramats are beyond the limits of enumeration. A day 
before his passing away, a mysterious voice was heard at the door 
of every house in Serhend and in the neighboring cities. It said: 
“Tomorrow the Qayytim-i-zaman Muhammad Ma’thim will pass 
away. Those who wish to see him must hurry!” 

The miracles and wonders that happened during his visit to the 
K4’ba-i-mu’azzama and the Rawdat-ul-mutahhara are narrated in 
a book that was published under the title Al-yawakit. The 
compliments made to him by the haqiqat of Ka’ba-i-mu’azzama, 
the conversations he had with our master the Prophet ‘alaihis- 
salam’, his attaining various graces and kindnesses and many new 
grades in that presence are depicted in a sweet and 
pulchritudinous language. 

The number of his disciples and the people who derived benefit 
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from them cannot be tallied. The fayz and perfections caused by 
his effective tawajjuh are the best evidences proving his high rank. 
More than nine hundred thousand people are said to have attained 
the happiness of becoming his disciples. He gave ijazat to seven 
thousand of his disciples. In his presence, a disciple would attain 
the grade of Fana-i-qalbi in a week and perfection in Wilayat in a 
month’s time. He would make some people attain all these grades 
with only one tawajjuh. All his six sons were honoured with the 
rank of Qutb. They filled the whole world with nar. In fact, his 
honourable father had said to him, “Your sons will become like 
me.” 

Hadrat Muhammad Ma’thiim ‘rahmatullahi ta’ala aleyh’ had 
six sons and five daughters. 

Muhammad Ferrah and Muhammad {s4, two other sons of 
Imam-i-Rabb4nf, passed away of bubonic plague on the same day 
as did their eldest brother Muhammmad Sadiq ‘quddisa sirruhum’; 
the former was eleven and the latter was seven years old 
‘rahmatullahi ta’ala alaihim ajma’in’. 

His youngest son was Muhammad Yahya ‘quddisa sirruh’. He 
memorized the whole Qur’an al-kerim when he was nine years old. 
The same year hadrat Imam (Rabb4anf) ‘rahmatullahi aleyh’ 
passed away. He was very merciful, very compassionate to this son 
of his, too. After memorizing Qur’4n al-kerim, he studied Arabic 
teachings. He learned most of mental and traditional knowledge 
from his elder brothers, and was twenty years old when he 
completed this education. He became a documentary source in the 
knowledge of Hadith. He was an absolute document in the 
knowledge of Fiqh. Before he was born, the Ayat-i-kerima, “We 
give thee the good news of a (coming) son, whose name shall be 
Yahya,” was inspired to his noble father (Imam-i-Rabbani). 
Therefore he named this son of his ‘Yahya’. He acquired the 
grades of Tariqa-i-ahmadiyya from his elder brothers. 

Muhammad Alamghir Evrengh-i-Zib, the time’s emperor, 
would visit him and derive benefit from him. He made Hajj twice. 

Mawlana Khalid-i-Baghdadi ‘quddisa sirruh’, who was the 
Mujaddid of the thirteenth century, the paramount and peerless 
scholar of his time, who had attained the spiritual grades of 
Ahmadiyya and who had reached perfection and had the 
competence to make others reach perfection, states, “In this 
Ummat (among Muslims), with the exception of the As-hab-i- 
kiram, I cannot see another person as good as Imam-i-Rabbani 
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‘rahmatullahi aleyh’ in adhering to the Sunnat-i-seniyya, in having 
accurate and true views on the Names, Attributes and Person of 
Allahu ta’ala, and in possessing very high, very exact and 
extremely subtle ma’rifats. Only Prophets ‘alaihim-us-salam’ could 
recognize his haqiqat. How could Awliya comprehend this?” One 
of our superiors ‘rahmatullahi aleyh” asked our master the 
Messenger of Allah ‘alaihis-salam’ in his dream: “What would you 
say about the Mujaddid?” The beloved Prophet’s answer was: “I 
have four Khalifas. Ahmad is the fifth.” Likewise, when Maz-har- 
i-Jan-i-Janan ‘quddise sirruh’ asked our master the Prophet 
‘alaihis-salam’ a similar question in his dream, he received this 
answer: “Is there anyone else like him in this Ummat?” 

Abdullah Dahlawi ‘rahmatullahi aleyh’ states in the hundred 
and ninth letter of his Mekatib-i-sherifa, “All Muslim countries 
have been covered with the fayz and niir emanating from Imam-i- 
Rabbani Mujaddid-i-Elf-i-thanf Ahmad Faridf. It is wajib for all 
Muslims to be grateful for his fayz. None of the other Awliya has 
informed about any ma’rifat or fayz similar to the new ma’rifats 
and fayz communicated by him. Formerly, Mawlana Khalid-i- 
Baghdadi, Mawlawi Hirati and Mawlawi Qamer-ud-din Pishwari 
were totally against him. When they visited this faqir and attained 
the fayz from the Mujaddid, they realized the very high grades and 
ranks in this path. Muhammad Abd-ur-rasfil Berzenjf (1103 [A.D. 
1690] was drowned in the sea on his way back from hajj. His book, 
titled Refuting the Ignoramuses of Serhend, cannot be an evidence 
for the deniers (of the Imam). Someone named Arif translated 
Mektibat from Persian into Arabic without he himself 
understanding the subtle messages given in the book and thus 
changing them. When Berzenji came across this erroneous 
translation in Medina-i-munawwara he, being a person quite 
unaware of Tasawwuf, was disconcerted and wrote that refutation 
of his without thinking at all that he should inquire into the matter 
before doing so. On the other hand Mirza Muhammad 
Burhanpiri, who was profundly learned in the zahiri and batin? 
branches of knowledge, saw the refutation and, translating 
Mektibat into Arabic correctly, proved that the writings in the 
blessed book were perfectly concordant with the Shari’at, naming 
his correct version Atiyat-ul-ahbab fi-r-redd-i-alal-mw’tarid-i-ala- 
sh-shaikh Ahmad Farigi, and having Meccan scholars endorse his 
book. 
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Urwa-t-ul-wusqa Muhammad Ma’thiim, (as we have already 
stated), is Imam-i-Rabbani’s son ‘rahmatullahi alaihima’. His 
book, Mektuabat, is in Persian and consists of three volumes. 
There are 239 letters in the first volume, 158 letters in the second 
volume, and 255 in the third. Thirty-two of these six hundred and 
fifty-two letters have been translated (into Turkish and thence 
into English) and written below. Muhammad Ma’thim ‘quddisa 
sirruh’ passed away in the Serhend city of India in 1079 [A.D. 
1668]. 


TWO HUNDRED AND THIRTEENTH LETTER 


This letter, written to Hadrat Nagib Shaikh Ferid, preaches, 
gives advice, and recommends following the scholars of Ahl as- 
sunnat: 

May Allahu ta’ala protect you against anything that would be 
incommensurate with your personality. May He accept this prayer 
of mine for the sake of your honourable forefather ‘alaihi wa ’ala 
alihis-salawatu wa-t-taslimat’! The sixtieth ayat of ar-Rahmdan 
Siira purports: “Goodness will be returned only with goodness.” I 
am at a loss as to what kindness I should offer in return for all your 
kindnesses. Only, I have been trying to take every sacred time as 
an opportunity to pray for your religious and worldly salvation. Al- 
hamdu-li-llah, this task, beyond me as it is, falls to my lot. Another 
kindness (on our part) that would (only) mean a reward (for us) 
would be (to offer you some) preaches and advice. It would be 
such a great blessing for us if you would be kind enough to accept 
it. 

O my noble and honourable sir! The essence of all preaches 
and the most valuable piece of advice is to meet men of Allah and 
to keep them company. And being a man of Allah, and adhering 
to Islam, in its turn, depends on holding fast to the right way 
guided by the Ahl as-sunnat wa’l jama’at, who, among various 
groups, are the only group blessed with the good news that they 
are the group of salvation. Unless you follow the way guided by 
these great people, there cannot be salvation. Unless you adapt 
yourself to the principles that these people inferred (from Qur’an 
al-kerim and hadith-i-sherifs), you cannot attain happiness. These 
statements of ours are confirmed by owners of wisdom, by 
scientists, and by the kashfs of Awliya. There is no mistaking. One 
should deem it lethal poison to be friends with a person who has 
swerved as trivially as a grain of mustard from the right way of 
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